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It was then -- so late in life! - I began to under-
stand what the people needfrom us, their pastors,

and what I, who am the Shepherd over all, had so

rigidly denied them. They do not need more laws,

more prohibitions, more caveats. They are al-
ready imprinted with the grafrito of God. They

need aclimate oflove and compassion andunder-
standíng in which they can grow to their full
promise -- which, my dear brothers, is the true
meaning of salvation.

Pope Leo XIV
(Address to the College of Cardinals
in Morris West's Lazarus)
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Foreword

When the group that produced this pastoral letter asked us to

write a Foreword for the English edition we could not but help

recalling that in 1980, when we were co-directors, New Ways

Ministry published an English translation of another Dutch docu-

ment titled Homosexual People in Society. This project was one

of New Ways Minisffy's first efforts in international collabora-

tion with other Catholic groups also concerned about the theo-

logical and pastoral issue of homosexuality and the experiences of
lesbian and gay Catholics in the Church.

Homo s exual P eop I e in S o ciety was originally publi shed in the

Netherlands in August of 1919 as a document of an official
agency of the hierarchy of the Netherlands called the Catholic

Council for Church and Society. Although the document was

published with the permission of the Bishops, this did not mean

that all of them were in total agreement with its content. The

Council was composed almost entirely of lay people. The

purpose of that document was to generate pastoral and theological

discussion on the topic of homosexuality among grassroots Catho-

lics in the Netherlands such as those in parishes, student coÍtmu-
nities and academic settings.

'We wrote the Preface to that English translation after we

visited the Netherlands in the summer of 1979 to meet with many

people engaged in ministry with gay and lesbian Catholics. The

Freface explained that the hope of the Council in publishing the

document was that "the whole Church will be heard, and the task

of speaking, listening, reflecting and discerning will reallybe the

work of the Spirit."
Much has transpired in the spirit and strucfure of the Dutch

Church since 1980. Events like the papal visit, the special synod
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in Rome with the Dutch bishops and the Pope, the change in the

kinds of episcopal appointments to Dutch dioceses, the refornra-
tion of seminary education, the continuing tensions over the role
of pastoral workers and the rise of the Eighth of May movement,

have all contributed to a continuing gap between the hieratchical
Church and grassroots Catholics.

Although the issue ofhomosexuality is only one among many

issues over which differences continue to surface, it is the focus

of this document. Some history on'the development of the

question of homosexuality in the Cstholic community in the

Netherlands is outlined by the authors in Section 2 of this pastoral

letter. Some brief background on the group which issued this
pastoral lettermight also help contextualize the project. While the

Catholic Couneil for Church and Society represented the Duteh

bishops, this new document comes from an independent group of
Catholic gay clergy and pastoral workers called the Working
Group of Gay Catholic Pastors (WKHP).

The group was founded on January 16, 1980 with the purpose

of providing an opportunity for gay andlesbian people to gather

and study issues relevant to the membership. The group also

serves as a Church lobblng group bypronmting palticularaction
projects. The Working Group is organized into six regional
groups and the total membership.as of January, 1992 was 104

members. While the Group is open to lesbian \ryomen, there are

no women members at the presont time. * Among those repre-

sented in the Group are parish priests and'ch4plains, both active

and retired, theological students, professionals such as research-

ers, journalists, broadcasters and pastoral workers. Pastsral

workers in the Netherlands are individuals who have an acadèmic
theological formation but are not ordained. Many of them are

employed fulltime as pastors in parishes ahd various Church-
related institutions. Both diocesan priests and members of
Religious Orders including members of contemplative Orders are

members of the V/orking Group.
The organizational structure of the Working Group consists
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of a steering committee of six members who must be able to speak

publicly and identify themselves if there is some necessity to deal

with press or Church authorities. General members may maintain
anonymous membership. The group meets nationally twice a
year. Itproduces anewsletter to promote communication among
the membership about organizational finances, general news,

book reviews and other information of interest to the member-

ship.
The Working Group collaborates with other organizations

such as the Working Group of Gay Theologians which is a

Protestant counterpart of WKHP, the Society of Pastoral Work-
ers, the Eighth of May Movement, the European Forum for Gayl
Lesbian Christian Groups and the LKP, a kind of clearing house

for information on Christian Gayllesbian groups in the Nether-
lands.

The WKHP was involved with the publication of the socio-
logical survey Homo en Pastor which was researched in the

Archdiocese of Utrecht in 1983, and with the publication of an

article on the appointment policy and practical criteria for pas-

toral workers in Practical Theology in t982.
Called to Blessing was first published in 1989 and sent to all

the bishops, pastors, pastoral workers and parish councils in the

Netherlands. A German transiation has already appeared and this
English version will give the pastoral even wider circulation in
English-speaking countries. It is our belief that this contribution
from the Dutch Church has meaning and implications for Catho-
lics in other countries. As with many other contemporary
questions facing the Church, there has been an attempt by some

to dismiss its importance by claiming that it is only an issue in the

United States. The implication of this judgment is that it is not
worth much attention from the universal Church.

This does not seem to be the position of the Vatican, however,
which seems very much aware of the fact that many regional
churches are attempting to respond to the theological andpastoral
needs and questions being articulated by Eay and lesbian Catho-

llt
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lics in various parts of the world. While the Vatican letter to the
bishops on the pastoral care of homosexual people published in
1986 attempted to clarify and reinforce magisterial teachings, it
also acknowledged that the topic is "complex" and has "many
consequences" for the life of the Church and is a "proper focus"
for pastoral care. The phenomenon of homosexuality also re-
quires of the Church's ministers "attentive study, active concern
and honest, theologically well-balanced counsel." The authors of
Called to Blessing have responded to this requirement in away
that surely indicates their strong and active "concern" and their
deep sense of the need for "honesty" in this area. They begin by
honestly telling their own experiences, needs and hopes; and they
challenge the rest of us in the Catholic cornmunity to respond by
emulating their honesty and deep care for the Church.

From our moro than twenty years of study and pastoral expe-
rience we know that the reality of homosexuality faces Catholic
women and men all over the world although in some areas it is
more openly and freely discussed by pastors, theologians and

even bishops. We believe it is a service to the Church to promote
global discussion on this topic and that is why we welcome this
additional contribution ffom our Dutch Catholic friends. We
realize that the voices that speak to us through this document
represent only one view of the issue from within a particular
culture and country. Yet we feel it is important that we listen
critically so that we can see where its vision and hopes resonate

with our own and also where we diverge from some particular
analyses and suggestions. What is important, as the document
reiterates time and time again, is that we continue to hear the
voices and experiences of gay and lesbian people in the Church as

one of the traditional theological sources for moral discernment.
As the writers themselves acknowledge, their voice is not the only
resource for this issue . It is, however, one which we cannot afford
to ignore or exclude from the dialogue and interaction among
various sources of moral wisdom in the Catholic community.

We hope this documentwill be of interest not only to gay and
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lesbian Catholics, but also to many others who find themselves in
similar situations of struggling to understand and make sense of
some of the Church's practical moral guidance on particular
sexual issues. Gay and lesbian Catholics find themselves in
situations surprisingly similar to other Catholics in the Church

whose study, prayer and experiences around the issues of sexual-

ity and relationships put them in positions of second-class citizen-
ship. There are some common themes and common bonds which
link all these people together. The strongest of these, perhaps, are

their common care and concern for the life of the Church as a

community of inclusiveness and their commitment to a mutual

search for truth which can bring joy and healing to the lives of so

many people.

It is difficult to estimate precisely what effect Homosexual

People in Society had on the Dutch Church. But it is safe to say

that the need that existed over ten years ago for an honest and open

dialogue on this issue continues to exist, perhaps even more

strongly today in the Dutch Catholic community as well as

elsewhere throughout the Church.
In offering this work in various translations for the reflection,

critique and response of the global Catholic community the

Working Group has established a direction in which a reasonable,

faith-filled and Spirit-trusting community can move. It is another
important contribution to help the Catholic community hear and

respond to the voices of its lesbian and gay members. Clergy and

Church professionals are speaking with growing insistence of
their ability and right to integrate their sexuality with "an active
role in the Christian community. " According to the U. S. Catholic
Bishops in To Live in Christ Jesus (1976) this is a role that is
rightfully theirs.

. For this they deserve our graditude, admiration and respect.

But they also deserve our measured response and cooperation in
whatever way we can.

Robert Nugent
Jeannine Gramick
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Introduction

Sisters and Brothers:

Within our coÍrmunity of faith, there are men who love men

and women who love women. Gay men and lesbian tryomen, as

they are usually referred to, make up part of the People of God.

The place of many lesbian women and gay men within the

Church is still inconspicuous. They are silent, orworse yet, they

are silenced. Their very existence, with all the joys and sorrows
that are part of any life, is denied recognition and affirmation.
They share this same experience with various other groups in the

Church, including \ryomen who struggle for their rights and

divorced people.

More and more, however, we are made aware of another

movement; gay andlesbian believers are acquiring a name and a

face within the community. They are standing up and speaking

out, often out of discontent, though also increasingly in witness to

the fact that they are happy with who and what they are, and that

they have chosen to embody their gay and lesbian existence in
creative ways, in friendship and solidarity and, in particular, as

people of faith. Expressed in terms of faith, they bear "witness to

the hope that lives in them" (1 Peter 3:15), namely, the hope in

"the sun of righteousness" (Malachi 3:20) and in "a new heaven

and a new earth" (Apocalypse 2l:l). They "bless each other so

that they might obtain the blessing to which they have been

called" (1 Peter 3:9).
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Gay and lesbian believsrs are speaking out within the connnunity

of faith, within the Church. They are able to do this thanks to the

support of other Christians, among whom a number of pastors

who have dedicated themselves overthe last few decadesto work,

otlen ecumenically, for a Church that provides a place for those

who follow a different path in life than that of marriage and

family. They can also do this thanks to the movement of lesbian

women and gay men who have developed different lifestyles

within our society and who are striving for liberation and equality.

They also know they are supported in their efforts by parents who

stand behind their gay and lesbian children.
In speaking out in the Church and in society, these men and

women pay homage to those who went namelessly before them

and whose lives as lesbians and gays were "hellish" since their

right to life was denied them if not taken away entirely.
Gay men and lesbian women are present within the Church.

They are among those who hold official church functions as well
as among the religious. In the Netherlands, some of them have
joined to form the Working Group of Catholic Gay Pastors

(WKHP). This ïVorking Group, which addresses this pastoral

letter to you, began in 1980 and now numbers about one hundred

members. The group offers its members, all of whom are gay and

vocationally or professionally connected to the Church, a chance

to meet. V/ith others, it strives for equal treatment ofhomosexual

ancl heterosexual people in the Church. In doing so, the goup
makes a plea for a church where there is openness towards and

room for new ideas and loyal opposition. This is why the Working
Group, like some other groups of gays and lesbians, also participates

in the "Eighth of May" movement, an umbrella movement of
Dutch Catholic organizations working for renewal in the Church

and in society.
As part of the community of faith, as well as of the gay and

lesbian community, the members of the Working Group of
Catholic Gay Pastors would like to articulate the experiences of
homosexuals within the Church: that it is possible to be both
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thoroughly faithful and gay or lesbian. Therefore, we want to
engage ourselves expressly in improving the position of
homosexuals within the churches, including our own position.

With few exceptions, our bishops, both nationally and

internationally, appear incapable of speaking liberating words:
either concerning the experience of sexuality and the formation of
relationships in general, or about homosexuality and gay and
lesbian relationships in particular. Both the Working Group as a

whole and some of its members as individuals are confronted with
rejection by bishops.

Based on our responsibility as pastors, we furn to you, our
sisters and brothers in the Dutch Catholic Church. We can

imagine that you might have difficulty with the subject of
homosexuality. Indeed, for many of us too, homosexuality was

initially a "strange" phenomenon. Nevertheless, we want to make

an appeal for an open discussion within the Church about
relationships and sexuality.

In this letter, the following points are briefly sketched out: the
historical developments whichhave led to a discussion of this sort
(part2),the space which legitimately exists within the Church for
such an endeavour (part 3) and our own possible contribution to
this discussion (part 4). The letter concludes with some practical
suggestions and recommendations (part 5).1

We call this a "pastoral" letter because we want to speak words
of hope and encouragement. V/e hope that the contents of this
letter will be recognized by our fellow homosexual believers. At
the same time, we would like to extend our encouragement to all
those in our Church who feel neither fully respected nor accepted,
whether they be lesbians, women in general, divorced people,
married priests or those not able to live according to the official
moral teachings and rules of the Church leadership, which they
experience as being harsh.

The position of gaymen within the Church forms ourpoint of
departure. This is very specific, since we cannot but start from our
own situation as gay men who also have pastoral responsibilities.
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Once again, we hope to show in this letter that much of our

feelings and insight will have validity for many more people than

gay men alone. we are striving for a church in which there is

room for all who genuinely wish to follow the way of Jesus of
Nazareth, regardless of sexual orientation, gender or status' We

hope, therefore, that those who are not gay will also recognize

something of themselves in these reflections.

This letter is also specific in that it is written by male

homosexuals and not by lesbian women. The Working Group has

no femalemembers. Moreover, the situation of lesbianwomen in

the Church and in society is different from that of gay men' We

believe that it is not appropriate for us, as men, to speak on behalf

of women.
This letter has come about as the result of an intensive

exchange of ideas in the Working Group, and it has been approved

by the membership. We submitted an earlier draft of the text to

people in various church-affiliated gay and lesbian movements

aníto a number of experts in theology and the social sciences.2

We have gratefully incorporated their comments. The reqponsibility

for the content of this letter is solely ours, however.
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Developing Issues of
Sexuality and Homosexuality

2.1 The reason for this ietter

At the first meeting, in 1 985, of what has become known as the

"Eighth of May" movement, the "other face of the Church" let
itself be seen. The Working Group has been a participant in this
movement from the very beginning. The bishops have been very
displeased with this, especially when, at the gathering in l98l ,the
Working Group used a banner to focus attention on the situation
of homosexual priests and pastoral workers in the Church. After
having calledthe movement's executive committee to account in
a letter, Cardinal A. J. Simonis, as chairman of the Roman
Catholic Bishops' Conference, wrote directly to the Working
Group on the 5th of February, 1 988. The banner, and in particular
its reproduction as a postcard, had "evoked astonishment and

repudiation Írmong the bishops and many of the faithfi.rl," according
to the cardinal. He reminded.the members of the Working Group
about the "faithful obedience to the ordinary doctrinal authority in
the Church" which is asked of every Catholic and referred to the
Constitution of the Second Vatican Council, Lumen Gentium.He
also considered it unacceptable that "pastors evidently ignore -- or
at least give the impression, in what they say, by their lifestyles,
and by the way they conduct themselves, that they ignore -- the
teaching of the Church on an important matter."

That letter from Cardinal Simonis directly prompted the
writing of the pastoral letter which you are reading. The
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developments of the past few years have made it even more clear

that there is a need within our faith community to discuss openly

with each other about sexuality and relationships.

2.2 A new view of sexuality

In 1953 the centenary of the restoration of the Roman Catho-

lic hierarchy in the Netherlands was celebrated. Cardinal J. de

Jong could not participate in the events held in the Galgenwaard

Stadium in Utrecht but spoke on the radio to the Dutch Catholics.

His speech was a stirring appeal for the preservation ofunity in the

public life of the Church. There was reason for this appeal. Signs

of change had begun to appear within the tightly closed bastion

which the Dutch Catholic community had formed, at least

superficially, until after the Second World War' These signs

became manifest when the bishops published their "Mandate" in

May, 1954. In it, the faithful were called upon to close their ranks

and forbidden to join any of a number of political and social

organizations, among which was the Bond for Sexual Reform'3

All in all, the episcopal mandate was an attempt to preserve

traditional ways. Such an appeal to authority no longer appears to

be effective, however; certainly not on the political and societal

levels, and not even on the level of one's personal life. Developnrents

in Dutch society have not passed Dutch Catholics by unnoticed.

Liberation appears to be an irrevocable fact.

In contemporary thought on sexuality and relationships there

are also shifts taking place among Catholics, in which human

experience is central. Not only Catholic doctrine, but also day to

day experience seems to be a reliable source of insight. For the

first time, wider circles of the faithful are questioning Catholic

doctrine that there are unchangeable laws, planted firmly within
human nature, viz. that sexuality is intended exclusively for

procreation. The reality of human experience appears to be

different, though much courage is needed to be able to acknowledge
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this reality. Wherever this new insight is clearly articulated, it is
experienced as being liberating. This was certainly the case with
the talks cn the radio by the Catholic psychiatrist, Dr. C. Trimbos,
in 1960 and 1961.

At the same time, this criticism of traditional morality has

brought with it a stronger emphasis on personal conscience. Not

only official Church teaching, but also one's own personally,

well-formed conscisnce plays an important role when conscientious

decisions are made about sexual relationships and procreation.

Not even church authorities deny these developments. Some of
them,like Bishop W. Bekkers of os Hertogenbosch, encouraged

them. In 1 968, however, the papal encyclical Humanae Vitae w as

promulgated. It considers all artificial means of birth conffol
contrary to human dignity. With this, it becomes apparent how

wide the gap is which has developed between official Church

teaching and the opinions and practices of many members of the

Church, not only in the Netherlands but worldwide.
Meanwhile, in the time of the Second Vatican Council, many

Catholics had begun to appreciate sexuality in other ways. They

discovered that sexuality and intimacy are gifts from God which
all people may enjoy. More and more, people are realizing that

there can be manyèxpressions of intimacy and tendemess between

people outside of the marriage relationship. This development

calls into doubt traditional church teaching that it is God's
intention that only a man and a woman can complement each

other withln a I egitimate marriage. Due to increasing contact with
other cultures, an a*a.ettesi is growing of the relativity of our

own, western pattern of family life. People are also beginning to

see how the experience of relationships and sexuality are influenced

by the poweÍ relations within society.

2.3 A new view of homosexuality

With this n€rv lvay of viewing sexuality, the realization is
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growing that homosexuality can be seen and experienced as a

unique opportunity for humanness and love. For many gay and

lesbian people, this development has come too late. In the mean

time, they have left the Church where they had become marginalized

by Church authorities. There are others who have not let themselves

become discouraged, however. These lesbian women and gay

men bear witness to the fact that they have a unique and specific
contribution to make to what is called the Body of Christ.

Does homosexuality offer a unique opportunity for human-

ness? R.ecent Vatican documents do not think so, and over the past

few years we are increasingly confronted with official Church

statements on homosexuality. Why is there this increased interest

in the topic of homosexuality? The ans\À/er seems to be that both
in society and in the churches, including the Catholic Church, a

different atmosphere concerning homosexuality is beginning to
emerge. As far as Dutch churches are concerned, this fact is
evidenced in the book, A Person Does Not Have To Be Alone, a

gospel view of homosexuality published in 1977 by the Dutch
Council of Churches and presented to the member churches,

including the Catholic Church. The book states that homosexuality
is not an illness or a deviation but something quite ordinary and

that homosexual expressions based on love are just as legitimate
as heterosexual ones.

The appearance of this book makes it clear that, during the

course ofthis century, a changehas takenplace intheNetherlands.
Although homosexual behavior had not been punishable by law
in the Netherlands since 181 1, at the instigation of the Catholic
cabinet minister, Regout, a regulation that discriminated against

homosexual persons was introduced into the code of Dutch law in
I 91 1 . The notorious article 284b reads as follows: I'A person who
is of age, who commits lechery with a minor of the same sex shall

be punished with a prison sentence of up to four years." This
article was only repealed in T971, following a sixty year long gay

rights struggle. Catholics played no leading role in this effort. On

the contrary: in 1950, the Center for Political Education, the
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research bureau of what was then known as the Catholic People's
Party, published the report "Government and Public Morals." In
that report they made a plea for the punishment of all homosexual

activity and for the incarceration of all offenders "until they are

healed of their tendencies or have acquired sufficient will power
to resist them." These recommendations did not lead to any

proposals for parliamentary laws about homosexuality, however.

In 1960, the tide turned. At that time, the pastoral care of
homosexual persons was established on an ecumenical basis.

Rev. Alje Klamer, Rev. Rein Brussard and Fr. J. Gottschalk,
M.S.F. should be mentioned here as the pioneers for a "gay-
friendly climate" within the Dutch churches.

The book,l Person Does Not Have To Be Alone, also evoked
negative reactions, however. The Dutch bishops were divided.
The Vatican, which in 1915, through the Congregation for the

Doctrine of the Faith, published a statement on several questions

concerning sexual ethics, requested the Dutch bishops to clarify
the issue of homosexuality so that people would not get the

impression of rampant doctrinal confusion. The Dutch bishops
discussed this request at their meeting in July, 1979. The press

was told the following: "The Bishops' Conference does not
consider it feasible to issue a joint statement on homosexuality at

this time. They consider it prudent to give priority to the Special

Synod of the Bishops of the Netherlands that is to be convened by
the pope to discuss theological and pastoral problems that exist
within the Roman Catholic Ecclesiastical Province of the

Netherlands. At the same time, the bishops will conduct a study
for a joint declaration on homosexuality. They will be guided by
the consideration that homosexuality cannot be separated from
human sexuality as a whole, nor from questions concerning
human relationships and how to deal with life." This joint
statement on homosexuality nover appeared. The Bishops'
Conference did speak out againsttheproposed "Equal Treatment"
anti-discrimination legislation in 1982, however, because the

bishops said it would infi:inge on the constitutional right to
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freedom of religion and education.
In the Fall of 1986, the Congregation for the Doctrine of the

Faith sent anew letter on the pastoral care of homosexual person§

to all the bishops of the Catholic Church. In that document, the

declaration of 1975 was accentuated. 
'Whereas the particular

inclination of the homosexual person is not sinful in itself, it
signifies a more or less strong tendency towards intrinsically evil

behavior in moral terms. "The inclination itself must therefore be

considered to be an objective disorder," according to the letter.

Naturally, there must be pastoral care for homosexual persons,

but only when starting from the position that all homosexual

activity is immoral. Every form of support for organizations that

reject Church teaching or seek to undermine it is prohibited, and

Church facilities may not be put at their disposal. Violence against

homosexual persons is not considered incomprehensible in that

letter, and a direct causal relationship is suggested between

homosexuality and the spread of AIDS.
In the mean time, the book Homosexual and Pastor was

published. This book, initiated by our Working Group among

others, contains research on the opinions and practices con-

cerning homosexuality among Roman Catholic pastors in the

Archdiocese of Utrecht. From this research, it appears that 860À

of the pastors who responded advise homosexual persons in
pastoral counselling to accept their feelings and give their lives

the form which they deem best. The report, I4/omen and the

Church, which was published in 1987, showed that only llYo of
the Catholic women interviewed agreed with the position of the

Church on homosexuality, while 640À rcjected it. It should be

obvious that a change has been taking place on the grassroots level

of the Church in regard to homosexuality. This pastoral letter is

a part of that development.
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Room for an Open Dialogue

3.1 The importance of experience

Each one of us has a personal history in regard to our dealing
with homosexual longings. 'We have friendships with many gay

and lesbïan people searching for the presence of God in the

Church and outside of it. Through pastoral ministry, we have

become acquainted with all kinds of situations in which people

live. These experiences have taught us how important it is that

Christians be able to integrate their sexuality into their striving for
goodness and authenticity, towards the source of all goodness and

towards a lifestyle in imitation of Jesus Christ. In short, they must

be able to integrate their sexuality into gleir spirituality.
Unfortunately, however, experience has also taught us that

several official Church teachings on sexual morality not only do

not help many people, but, on the conffary; block the integration
of sexuality and spirituality. A morality that only approves of
sexual activity when it occurs within marriage and when it is open

to procreation (i.e. without the use of contraceptives) and that

condemns every other form of sexuality as sinful, is both alien and

alienating for gay men and lesbian women. And not only for
ïhem; this is also true of many heterosexual believers, such as

married, divorced, single, or handicapped people.
Nevertheless, the purpose of this morality is to help people on

their way towards a dignified practice of sexuality and to interpret
God's intentions which are oriented towards the happiness and

11
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development of hurnankind. But that purpose is no longer understood

by many people. Why? We think this is because official Cathnlic

moral teaching does not talte into account the moral experience

and the prudent insights of the faithful who give expression to

their sexual potential. They are hardly listened to, and thus they

play no part in the process of tmth seeking that ought to precede

official pronouncements on moral questions'

Gay people feel this especially strongly. Their experiences,

often acquired in a different stnrggle to distinguish between good

and evil and to determine what gives them peace, are hardly

known to the community of the faithful. Like many gaybeiievers,

whose experfise simply consists in their well-contemplated personal

experience, we too are convinced that homosexual people can

give expression to their longings in ways that are good, ways that

make them whole and which afflrrm them in their faith in God's

love for them and for the world. We are also convinced that in the

Church, homosexual friendships and relationships can be made

publicly known and are deserving of all respect there.

We would like to introduce these experiences and convictions

into a public discussion u.ithin the Catholic faith community on

human sexuality. After all, the ideas people have about

homosexuality cannot be separated from their ideas about sexuality

in general, about the relationship between mon and women or

about procreation and the education of children. It is tnre that the

topic of homosexuality often has the function of serving as a "test

case" for all of this. In a detailed discussion of homosexuality,

three issues come clearly into view, each of which has a much

broader importance: 1) anthropology, or the way we view

humankind, particularly the vision of a male-female

complementarity; 2) hermeneutics, i.e. the correct reading and

use of the Sacred Scriptures, or the way we view Sacred Scripture

in dealing with contemporary moral questions; and 3) the way we

deal with human experience and with the sciences appropriate to

it: psychology, sociology, medical and cultural science. It appears

that this focus-function is ffue not only for the Catholic Church,
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but also for other churches
Homosexuality is therefore a

3.2 In search of the truth

when discussing homosexuality.
very sensitive topic.

When the faith community is confronted by concrete and

contemporary problems about proper human conduct, it has three

sources at its disposal to help it resolve these questions: God's

revelation in the Scriptures, which are constantlyread andre-read

and lived by the faithful in a process called tradition; the service

of doctrinal authority which has the task of explaining the

Scriptures and the tradition; and, finally, human understanding
and wisdom in which both reason and emotions are involved.

This last squrce, viz. experience, has already been discussed.

We now wish to discuss first of all the way we deal with the

Scriptures andthe tradition. When we listen to the Scriptures, we
learn to know and love a God who is concerned with humankind.
God freed the chosen people from slavery and was their guarantee

that they would enter the Promised Land. God broke the chains of
death with the death of Christ by raising Him from the dead and

filledthe communityof faith withhope for anew world ofjustice,
truth and peace. These stories indicate what can also be expected

of us: that we, as followers of this God, set people free and

cooperate in building a world in which all people can live in
dignity. It is from this starting point, nourished by faith, hope and

love, that we should read the Scriptures. Only in the faithful
application of loVe is justice done to the Scriptures and are they
properly understood.

But we oftsn read the Scriptures differently. We seek justification

for our moral opinions and judgements and we try to get God on

our side by means of certain texts. In doing so, we run the risk of
doing injustice to the Scriptures. The story of the destruction of
Sodom and Gomorrah (Genesis 19), for example, has been

unjustly and incorrectly interpreted and used against homosexual

13
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people for centuries. A biblical story about the importance of
hospitality was tumed into its opposite. Cruelty and even bloodshed

have been the result.
The Scriptures do indeed contain texts in which homosexual

behavior is rejected, but also stories, images and expressions

which can support gay men and lesbian women in their struggles

for a fuller humanity. In reading the Scriptures, texts must not be

removed from their historical contexts nor be used as weapons to

silence people. The two great stories, about the troeration from
slavery in Egypt and the destnrction of the bonds of death, must

continually guide us in understanding Scriptures. Many groups of
believers, including gïoups of gay men and lesbian women, have

experienced the liberating power of God's Word and have obtained

new insights into faith in this way.
Because the Scriptures have been heard, explained and applied

for ages within the tradition, that tradition is consulted by the faith
community. The community does not do this uncritically, however,

because it knows that many elements of our western cultural

history have also been assimilated into it; some of these elements

were liberating, while otherswere oppressive.
In this whole process oflistening to God's Word, assimilating

the past and wisely applyng it with an qye for the good and

humane future of all people, we expect help aqd direction from
the Church leadership. The Church has the competence and the

task to teach. But all of us, each in accordance with his or her

manner and within each one's experience, are involved in this

process of searching for truth. Only when an official statement is

accepted and supported by the community of faith does it have

true authority. Hence, our appeal for a public discussion in the

Church about humane and dignified sexuality.
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Our Own Contribution
to the Discussion

In the above sections, we have demonstrated that there is

legitimate room in the Church for an open and constructive

discussion about sexuality and about the proper norrns for its
humane and dignified expression. Now we wish to describe what

homosexual people, based on their own experience, can contri-
bute to the spiritual heritage and colorful diversity ofthe Catholic

community of faith. As Catholics, we know that we are responsible

for the life of the Church and for the Church's mission in today's

society. We will now consider a number of subjects in greater

depth.

4.1 Seeing reality as it is

People are inclined to close their eyes to those parts of reality
which are not what they think they should be or which they don't

know how to handle. In the past, people preferred to remain silent

about homosexuality, especially in Christian circles. "Scandals"

were hidden away. Now that is no longer possible, because the

reality of homosexuality, both its pleasant and unpleasant sides,

is visible in public life and thought. Homosexual people have

nevertheless inherited from earlier times a particular sensitivity
towards all the "polite talk" and false profundity about sexuality

that really ob scures the facts. T o cite two exampl es : the suggestion

that ali normal boys of a certain age "naturally" desire sexual

15
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intercourse with girls (and vice versa) and the fact that sexual

intercourse is still referred tg as the "marital act."

Sexual behavior, whether between people of different genders

or the same, whether fantasy, desire or the act itself, has innumerable

meanings: giving pleasure, exciting experimentation with the

unknown, active or passive seduction, exercising power or being

subjected to it, tiresome ritual, intimate and tender gestures

between two persons who are comfortable with each other's

bodies and many more. The Dutch language, for instance, has

many expressions for it which we tend not to use in the pulpit.
Homosexual people have had to find their own way through

this luxuriant garden of meanings, unaided by traditional expressions

and rules. Some require a lot of time and experimentation to

discover what is good and constructive for themselves and their

potential partners, as well as what is wrong and destructive.

Others, perhaps aided by the way they were brought up to relate

to other people, know fairly quickly what rs good for them and

what is not; they have chosen their lifestyles: a permanent

relationship, a series of relationships, multiple partners without
any permanent commitment or a life of celibacy.

Furthermore, an extensive gay culture exists in western

countries, especially in theJarger cities. In all of these countries,

there are organizations that strive for emancipation and equal

civil rights and against society's compulsory heterosexuality.

There are also numerous organizations that offer support and

assistance, for example those of and for parents of homosexual

people, and of and for married gays and lesbians and their

children. Homoerotic themes can be found everywhere in artistic

expressions: in poetry, novels, theater, the fine arts and films- In

recent years, these countries have witnessed the emergence of
groups for homosexual people based on their religious beliefs or

church membership. In addition to these, there are the commercial

enterprises where much money is spent and earned in connection

with homosexuality. These range from the press, fashion, health

clubs and the tourist industry, to prostitution, pornography and
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sex-tourism.
Some homosexual people want nothing to do with the social

aspects of this culture, while others eagerly take part in them and
feel very much at home in that world. That this "gay culture"
exists, in all its variety, means that no one can choose to ignore it
as in the past. This includes the churches.

It is important that outsiders, and, for the sake of convenience,
we include here our heterosexual sisters and brothers in the
Catholic Church, should understand this social reality before they
try to separate the wheat from the chaff. By this we meanespecially
learning to understand the longing that leads homosexual people
to set out on these paths, crooked or otherwise. As the turn-of-the-
century gay Dutch writer, Jacob Israel de Haan, put it, in aphrase
which has been inscribed on the monument to homosexual people
near the Westerkerk (West Church) in Amsterdam, "for friendship,
such a matchless longing."a

We, too, are not served by imagining homosexuality to be
different, more beautiful or pathetic, better or worse, than it really
is. But we do know that we are constantly touched by the apostle
Paul's words: "Do not model yourselves on the behavior of the
world around you, but let your behavior change, modeled by your
new mind. Then you will be able to discern the will of God and
to know what is good, acceptable and perfect" (Romans l2:2). As
Christians we desire that God will direct and form our longings
through the Holy Spirit.

Gay and lesbian people, too, have received the vocation to
holiness. Sexual abstinence is not per se, and for most simply not,
the way there. Nor does the way lie for anyone in the denial of
one's sexual desire. The "newmind" of which Paul speaks invites
us to seek our salvation not in domination over others, themisuse
ofpeople, the possession of property or in esteem from peers, but
in the vision of peace in which people are attractive for each other
and in which they freely promote each other's good, both physical
and spiritual.

It is not good for a Church that wants to help people enter the
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Kingdom of God, not.to understand the real life of people or only
to come up with zuperficial analyses of it, zuch as moral deterioration,

self-indulgence, subjectivism or secularization. In such a case, no

one will listen to the Church and then no one is really helped. We

find that regrettable, and would therefore like to make a contribution

to the community's understanding of the contemporary reality

about sexuality and relationships. It will then become clear when

and where moral boundaries are required, namely, every time

respect for the other and the cause ofjustice are threatened.

4.2. Diversity regarding family, procreation and parenthood

Today, the modern western family, consisting of father,

mother and a few young children, is presented to us again and

again as the cornerstone of society. Such an assertion raises

several questions. Historically speaking, can a fairly recent

relationship form serve as a model for all other relationships in

which people live together? Is starting a family and the engendering

of descendants an assignment from God? To whom is'the assignment

being made? Must the family line be carried forward? The

forming of a family, motherhood and fatherhood are all good

things, but they are no "sacred" musts. One is free to choose them,

but not obliged.
In his preaching, Jesus radicalized the biblical teaching on

family, viz. that blood lines and family ties are subordinate to the

new relationship, a brotherhood and sisterhood that comes about

among all those who wish to orient their lives to the coming of the

Kingdom of God. (Cf. Mark 3: 31-35; Matthew 12: 46-50; Luke
11:27-28.)

Moreover, gay and lesbian people call attention to the fact that

many coÍtmon forms of living together other than that of the

modern family exist without their forming a threat to society.

Already in 1985, the majority of households (53%) in the

Netherlands consisted of one or two porsons, and it is expected
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that this number will gradually increase to two out of three

households (64%) by the year 2000. Apparently it is not only
homosexual people who are asking serious questions about the

role of the family in our society.

One may not blame homosexuals for the fact that their

relationships do not lead to procreation, provided the relationships

remain within the circle of those who prepare for a better world
in faith an'd hope. Even the prophet Isaiah rejected this reproach:

"Let no eunuch say 'And I, I am a dried up tree.' For Yahweh says

this: 'To the eunuchs who observe my sabbaths and resolve to do

what pleases me and cling to my covenant, I will give in my house

and within my walls a monument and a name better than sons and

daughters; I will give them an everlasting name that will never by

effaced."' (Isaiah 56:3-5; cf. Acts 8:26-39).

4.3 The experience of our bodies

Through our bodies we feel ourselves to be connected with
other persons as well as with the animals and the earth around us.

Physical, tangible presence that can be seen and smelled evokes

in us both pleasure and displeasure, desire andrepulsion. Intimacy

rnight be described as a situation of familiarity and security, in

which, for example, people can reveal themselves to each other,

not hiding their defects and sffengths, and yet without being

embarrassed by each other. Sexuality, in the naÍïow sense of the

word, has littie to do with these things. There can be a great doal

of intimacy between people without their going to bed with each

other; and there can also be sex without intimacy.
Of course, it is not only homosexual people who know about

these things. Nevertheless, they have their own stories to tell
about rejection, intimacy and satisfaction. Some find, for example,

that sexual activity can mean something else again than just the

personal affection of two persons for each other, namely, that

people feel themselves to be involved in a greater whole, that they
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are connected in the very fibers of their being with all living things

and are thereby reconciled with their physical being, with earthly

existence itself. Women experience this in a different way than

men do.
But is it desirable to speak of such things within the faith

community? We think it is. First of all, we live in a western

civilization that wrongly teaches us to handle our bodies as

instruments or machines which need to be polished, tuned and

repaired. It is a civilization that does not prepare us to deal with

deformity, sickness and decay, nor with the beauty, strength and

vitality of our bodies. AIDS has painfully confronted the gay

community with all these aspects of life. Some persons with
AIDS have learned, against the grain of our civilization, that the

road to death was really a new way of living for them.

Secondly, how can we Christians maintain our belief in the

Resurrection of the body, one of the Twelve Articles of the faith,

and apply it to our way of life, if we deny the experience of our

bodies? This belief does not teach us that'we will one day be freed

from our bodies, but that our bodies will one day be set free'

4.4 The diversity of loving relationships between people

Homosexual people have their own unique experience of
intimate involvement between people, both in stable relationships

and in brief encounters. These experiences do not correspond

with current rules of society about how men and women ought to

conduct themselves at work, on the street, among friends and in
bed. We must admit with regret that the homosexual culture has

often had a ready-made alternative set of rules of "how it should

be. " All of us, homo sexual and heterosexual, lack the imagination

needed to do justice to the existing richness of loving, as well as

to the physical interactions between people in which they are

good to each other: women with women, men with men, gaymen

and heterosexual women, the physically handicapped and those
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who care for them, the aging celibate pastor and his likewise
celibate housekeeper. There are also people who feel attracted to
both men and women. We have the persistent and mistaken
inclination to label everything, to ask, for example, "Is that
relationship sexual or platonic?" or "Is that individual homosexual,
heterosexual, or bisexual?" W'e often lack imagination, and, as a

result, we lack respect. -Precious words, such as friendship,
boyfriend, and girlfriend, are often used today in a superficial and
even banal way. 'We suffer from a language deficiency. Between
vulgar language and medicaitechnical jargon, the poetic language
of the erotic, the language of the Song of Sones, has grown faint.

We do not close our eyes to the hard reality of faithlessness,
deceit, exploitation and humiliation in the physical relationships
between people. Homosexual people know all about these things.
Nevertheless, we a.re certain that thsre must be more understanding,
and thus a more richly variegated language, for the wide variety
of loving relationships between free and equal individuals. By
faithfulness in relationships we are thinking not only in terms of
not doing something with a third person, but of something
positive, such as persistent attention for the well-beiag of the
other person, reliability and openness, even in painful situations.

Ourpustomary social and linguistic schedules (falling in love,
engagement, marriage, and then never being unfaithful) are no
longer sufficient. They do not help young peciple come to emotional
maturity nor do they help them develop an awareness for the
balances of power present in human relationships. Abuses which
have recently come to light in Dutch society, like sexual violence
in relationships, incest, rape, violence against gay and lesbian
people and the exploitation of women and children, all have
something to do with unequal balances of power, with the lack of
freedom and with immaturity. The Church seems to lack the
imagination and the language necessary to make a contribution to
social education on these issues in our society. The public moral
debate which we wish to promote could, as we hope, help the
Church here.



22 Called to Blessing

4.5 Breaking stereotyped images and roles

In our society there are still deeply rooted opinions about what

a real man and a real woman should be, how they should act, how

their roles and tasks are to be divided: in public, in the home and

even in the bedroom. The obligations that stem from these

stereotypes are the source ofa great deal ofunhappiness, not only

for homosexual people, but also for many heterosexual men and

women, because their desires and ambitions are suppressed.

Whether or not they want to, homosexual males share in the

privileges that being male in our society bring with it. The more

they conduct themselves in a "feminine" manner, the less they are

accepted. Popular opinion, which says that men and women

complement each other like the active and passive elements or

like a nut and a bolt, sometimes has a certain religious veneer, as

if that were what the Creator intended and should therefore

remain so.

On this point, the Church conforms too much to the dominant

cultural trend. The Church, at least in its own spheres of influence,

ought to make room for a counterculture so that the pressures

which these stereot)rped role assumptions generate can be removed.

The apostle Paul wrote, "All baptized in Christ, you have all

clothed yourselves in Christ, and there are no more. distinctions

between...male and female, but all of you are one in Christ Jesus"

(Galatians 3:27-28). The community of Christ into which we

have beenb aptizeddoes notremove the differencesbetween men

and women, but does remove the pressure towards "masculinity"
and "femininity."

4.6 Speaking about God in images

The religious crisis in the westem world requires all of us to

contemplate the mystery of God and the way we respond to that

mystery. Our images about the divine are always derived from
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experience and visible reality, as was the case when the Bible was
written. These notions also determine the way \À/e relate to God.

Quite coÍrmon today is the psychological depiction of God as

someone with authority, God as King and Lord. God is then the
highest imaginable authority, and God's laws reach us through a

holy book or through the person of an earthly authority, religious
or secular, who fills God'splace. Ourreligious images of God can

also move in other directions, however.
Christian mysticism has often envisioned God not as being

someone different, but as the nameless Ground and Source of our
existence. Jan Luyken, a Dutch mystic (1649-1712) wrote:

But in the depth of my feelings,
it became lovely and sweet.

Thence you came, rushing up from the depths
and like a spring flooding my thirsty heart.
So I found You, O God,
to be the ground of my ground.

The spiritual journey to our most inner being is therefore at the
same time the approach to the secret that bears all and binds all.
We discover this secret, which we often prematurely call "God,"
to be like a fi:iendly power, a friend. Thus we might apply the
words of the philosopher Aristotle to the relationship between
God and humanity: "...that which we can do by means of our
friends, we can do to some extent by ourselves." Indeed, a true
friend gives us the impression, whenever he or she helps us

achieve something, that we have done it ourselves. In ttie Scriptures

we hear about God as a friend of the people within the Covenant.
In Catho.lic spirituality and theology, friendship with God is an

important theme. In the liturgy of the Eastern Orthodox Christians,
God is addressed as "Dear Friend of People" or "Dear
Philanthropist."

Perhaps gay men and lesbian women have the ability as well
as the task to take up the theme of friendship with God once again,
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to deepen it and to enrich the spiritual life of the Church with it.

More than others, they have distanced themselves from the

marriage and parent-child'models. The theme of friendship with

God keeps people from despising themselves and helps us to

befriend ourselves. In this way, homosexual people öan help

alleviate the religious impoverishment of society and the Church,

an impoverishment that is due largely to the poor imagery for

communicating the secret bf the Unspeakable.

Of course, all images about the relationship between God and

humankind are the result of fallible human labor. That is true of
the "King and Lord" model already mentioned. It is also true of
the traditional marriage-relationship model, in which God is the

Bridegroom. And it is true of the parent-child model with God as

Father or Mother and us as children. The title "Father," which

Jesus taught us, is irreplaceable, but it should not dominate our

imagination. Even the image of God as "\Vholly Other" is
valuable, but it needs to be based on our experience with people

who are strangers to us and with their apfeals, whether defenseless,

entreating or demanding.
The model of God as friend is also a relative one, of course,

but it can help people think of God as being a loving and loyal

friend when they suffer or feel gurlty or as a loyal comrde in the

struggle for justice.
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Renewing the Church

As gay pastors, we love our Church, both as it is and as it is
intended to be. That is precisely why we commit ourselves to a
permanent renewal of the Church in the direction which the Lord
meant for it to go. In this pastoral letter we invite you, our brothers
and sisters, to join us in this work of renewal. The following
conclusions and recommendations can be of help in this.

5.1 To look each other in the eye

Having faith, as we have maintained in this letter, presumos
the courage to face reality as it really is and not as we would like
it to be. This courage is more and more present at the grassroots
level of the Church, and that is reason for rejoicing.

Facing the facts means that we as homosexual and heterosexual
people must be ready to look each other in the eye. Homosexuality
must not be a "phenomenoÍl" in the Church, just another of the
many subjects for discussion and concern. Homosexirality is all
around us in real, living people, men and women with names and
faces and personal stories ofjoy and sorrow. The Church usually
speaks about homosexuality as if it were something alien to us;
this approach must be replaced by a discussion with gay and
lesbian people in the Church.

Those who are looking for such a discussion must of course be
a\ryaro o f the fact that, due to a centuri es-long hi story of oppression
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and denial of homosexual people, and one which continues even

in the present, coming out and standing up for their longings is not

something which many gays and lesbians consider to be an

obvious siep. This is certainly true for a number of members of

our own wbrking Group as well as for many married gay and

lesbian people.
An honest and therefore also brotherly and sisterly way of

dealing with each other requires of a1l of us that we engage

ourselves in creating a climate within our church where people

will know that they have been invited to be who they are'

5.2 The discussion

We have noted that there is presently a growing gap between

what the church leadership holds up as good and true moral

norrns and the convictions about these norms which are manifested

in the lives of the majority of the faithful, including pastors. This

gap disturbs many people who care deeply about the Church' And

,igr,trv so, because it seriously damages the credibility of the

Church and of Christian witness in society.

we call on parishes and other local faith communities to

initiate discussions among themselves on what a truly human and

evangelical morality for today might be. By this, we do not mean

discussions about homosexuality itself. Rather, we appeal for an

integrated approach, in which homosexuality will be considered

u, on. form of sexuality and relationships, alongside others. In

thi s way, homo sexuality wi 1l b e dealt with in the broader spectrum

of how the corrnnunity reqponds to changes in their own experiences

of sexuality today. This includes questions of non-marital

relationships, changing views on marriage and new ways of

looking at the relationship between males and females'

of course, such a discussion takes the participation of people

with diverse experiences and of differing sexual status for granted:

the married and the divorced, widows and widowers, homosexual
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and heterosexual people, the single and the celibate, those who
live together, etc. This dialogue should occur on the basis of
equality. and personal experiences should be situated and tested
in the light of the Holy Scripture..We believe that such an open
discussion is the appropriate place for developing insights into
what is true and good. At the samé time, people can become aware
of what obstacles and impediments they create for each other in
society and in the Qhurch

There are quitda number of organizations and institutions that
can assist the parish or local faith community in conducting these

discutsions. Good discussion materials are also available.s

5.3 An inclusive community

The multiplicity of living aÍrangements and lifestyles need
not worry the Church. Rather, they can be a source of wonder and
joy. The preservation and encouragement of this"diversity requires
of a parish that it see and donduet itself as an "inclusive"
community; a community that includes people in 4 positive way.

A starting point for inclusiveness is for the parish to pay'
attention to the language which is ernployed. Language is important
in the Church, a community in lvhich things are proclaimed. We
use the notion*f proclamation rather broadly, as an indication of
all the situations in which, both implicitly and explicitly, norrns
and values are introduced orpassed on. Proclamation takes place
not only from the pulpit or in a homily, but also in prayer,
catechesis, educational groups, leadership groups, sacramental
preparation and pastoral counselling, both individually and in
groups.

iVhat pastors and others proclaim is not unimportant for the

welFbeing of homosexual members of the community. Does one
include or exclude others with the kind of language used? One
must be aware of the inclusive or exclusive effect of speech. The
language employed should be inviting and not shut people out.
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Fcr example, a prayer that sings the praises of men and women

and their mutual complementarity without referring to other

kinds of relationships excludes gay and lesbian people. Words

such as "family MaSS," "family ministry" or "f1mily contribution"

are not very inviting for all those who are not linked to a fafnily.

A prayer for "those who are diffisrent" quiekiy creates the impression

that homosexual people are.to be pitied.

Another point we would like to bring up itt connection with

the idea of inclusiveness is the blessing of relationships. The

Catholic Church has a rich tradition of blessings for persons in

differsnt situations at its disposal. There are even blessings for

animals and objects. For many Christian mèn and women, the

blessing given at marriage is a high point in thdir lives' We

recommend that, following the example of the Remonstrant

Church, those within the Church who want a blessing for their gay

or lesbian life-bond should have the possibility of receiving such

a blessing. Thi s recommendation is not an appeal for "homo sexual

marriage," nor is it our intention here to comment negatively on

those who follow other lifestyles. However, we do want to make

an appeal for gay or lesbian unions to be taken seriously in a

religious context.
A final point with regard to this discussion of inclusiveness is

that it can never be limited to the parish as an independent unit. An

inclusive church community will persuade its members to work

for an inclusive society as well. Positive support for liberation

groups in society should be as natural for such a community as

working for change in one's own circle.

5.4 Pastoral ministry with and by gay and lesbian people

For some decades now, good work has been done by pastors

working within a specialized ministry who have been concerned

with the welfare of gay and lesbian people. Although this ministry

has not always been appreciated by everyone, we are grateful for

these colleagues. Ministry to gays and lesbians can also occur in
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parishes, and this is to be preferred wherever possible.
it is precisely when a parish understands itself to be an

inclusive cornrnunity that it can happen that a homosexual believer,

or someone fromhis orher community (parents, relatives, partner,

children, etc.), will approach the pastor. The nature of the pastoral

contact in these cases will depurd largely on the concrete questions

which the pastor is asked. In any case, however, this contact must
be a meeting in solidarity in which the pastor and the one with the

question search together for clarity about the roots ofthe problem
and for the perspective of faith. trn our view, such a discussion can

only be productive when the pastor has sufficient knowledge and

skills both in the area of minis§ and in the question of
homosexuality. While knowledge can be had from the abundance
of good literature on the subject, even better is that the pastor

obtain it first hand by not avoiding contact with gay and lesbian
parishoners.

This brings us to our next point: support groups. As members
of the Working Group, we have experienced for ourselves the

benefits of meeting with each other on the basis of our being both
believers/pastors and homosexuals. We expect, therefore, that
our parishes will benefit when support groups of gay and lesbian
people arise within them. In this way, the development from a

ministry for homosexual people to one by them can also be
promoted.

We make an appeal for such groups, not in order to promote
a ghetto situation or as an alibi, but because experience has taught
us that homosexual believers can often find support and
encouragement in each other's company. Gay pastors will naturally
be part of such groups. It is our hope that such groups can develop
positive strengths that will benefit the parish as a whole.

5.5 OfÍïces and functions within the Church

As Christians, \rye are convinced that sexuality is something
beautiful and good, a gift from the Creator. Therefore, we
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30 Called to Blessing

consider it to be neither shameful nor disturbing when gay or
lesbian people make the nature of their longings known in the

Church. As members of the \Morking Group, we also sffive for
this openness ourselves. We invite others in the Church, whether

they be bishops, priests or religious, to be open in this way too. We

consider it unacceptable that someone who is called to any form
of service in the Church shouldbe disqualified or frustrated in his

or her vocation ryerely because the person has'publicly disclosed

a sexual preference.
There are also lay people among the meÍnbers of the Working

Group. It is our opinion that they are free to enter into homosexual

unions, while being obviously bound by the moral obligations
wfrictr the humane and Christian practice of such relationships
imposes on them. We find it unacceptable that activelyhomosexual

lay pastors as such are denied appointments in the service of í\e
Church by the responsible authorities. Nor is it acceptable that an

appointment be made subject to improper restrictions, such as

when the pastor in question is actually invited to lead a double life.
Such denials and restrictions do occur in the Dutch Catholic
Church at the present time.

These denial s andïestrictions are o ften motivated bypractical
consideratioas ("The people are not ready for this..."). We feel

that parishes can make a great contribution towards changing this
policy. We warmly support all those in the Church who are

striving for a non-discriminatory appointment policy. 'We believe
that parishes do the right thing in developing their own criteria for
the appointment of pastors and volunteers.

The Union of Pastoral Workers, the Human Rights Commission

in the Church, the "Eighth ofMay" movement andthe Council for
Parochial Affairs can do useful work in this regard.

Among the members of the \Morking Group there are also

priests and religious. They are bound by the obligation oftheir
vows of celibacy or chastity. In the Working Group, we discuss

with each other the relationship between celibacy and chastity on

the one hand, and the reality of homosexual feelings on the other.



Renewing the Church

In principle, \rye are of the opinion that celibacy and chastity

demand the same of homosexual and heterosexual people alike.

Where their content is unclear and there is discussion about them

within the Church, that lack of clarity goes for both homosexual
and heterosexual individuals.
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Conclusion

As pastors, we see it as our duty to proclaim the Gospel as it
is believed and handed on within the living tradition of the

Catholic Church. We also consider it our task to make the

teaching of the Church known and to explain and clarify its
content, its purpose and its application. We also hope, by means

of this letter, to be able to enter into discussion with you, our

sisters and brothers, about what is good and tnre for people today,

in the light of the gospel. This letter doestot pretend to say the

final word on the matter, but is intended as a contribution to the

urgently necessary reflection in the Chtrrch which has only just

begun.

Let us bless each other
so that we might obtain the blessing

to which we have been called.

Father Prof. Drs Theo Beemer,
Drs Cor Hoegen,
Drs Jan van Hooydonk,
Father Theo Koster, O.P.,
Father Toon Schermer, S.J., and

Father Jan Schlatmann

of the Working Group of Gay Catholic Pastors

Huissen, The Netherlands, 1989
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Notes

rThe substantial appendices to the Dutch version contain
suggestions as to how this letter might be employed, as rvell as

lists of addresses and literature which may be of use to the Dutch
reader.

zThe names of these people can be found in the appendices to
the Dutch version.

3This was the precursor of the Netherlands Society for Sexual
Reform (NVSH).

aThe Dutch original is as follows: "Naar wiendschap zulk een

mateloos verlangen." The word "mateloos" (immeasurable) can

also be read as "mate-less."

5In the Dutch version of this letter, a reference is made here to
the appendices in that version.
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